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Introduction
A dualistic worldview is a “splitvision worldview . . . that separates reality into two fundamentally distinct categories: holy and profane, sacred
and secular” (Walsh and Middleton 1984:95). Dualism permeates the history of human life since time immemorial. It is manifested in philosophy,
religion, education, and other areas of life. Christianity was grossly impacted by the Greek dualistic worldviews of Plato and Aristotle. As a result, God and biblical teachings began to be explained in terms of Greek
dualistic logic (Bosch 2004:194). Gradually, the holistic biblical worldview
was largely displaced by dualistic worldviews. Today, many Christians
have a split vision worldview that conceives reality in a material-spiritual, holy-profane, and religious-secular perspective. This has a significant
negative impact on Christian discipleship. By defining the concept of dualistic worldview and taking mainly African and particularly Ethiopian
examples, this paper purposes to show the impact of a dualistic worldview on Christian discipleship, followed by briefly indicating the process
of developing biblically-shaped worldviews.
The notion of dualism (or dualistic worldviews) is recorded at least
since the time of the classical Greek philosophers. Plato is known for his
dualistic worldview (Zandman 2012:3). He believed that the soul and the
body are not only distinct but also opposing entities (Barclay 1975:140).
Dualistic worldviews seem to have existed in various forms across much
of the history of humanity. This is particularly true in the religious aspect
of humanity.1 The same is true in today’s world, causing Christian discipleship to be significantly affected by the prevalent dualistic worldviews.
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Worldview
Before defining dualistic worldview, the concept of worldview needs
to be clarified. According to Paul Hiebert, worldview is “the fundamental cognitive, affective, and evaluative presuppositions a group of people
make about the nature of things, and which they use to order their lives”
(2008:15). He further explains the concept as “what people in a community take as given realities, the maps they have of reality that they use for
living” (15). It is important to note that worldview is the deepest level of
a culture.
Scholars have identified various worldviews among the cultures of the
world. I will give only two examples. Based on anthropological perspectives, David Burnett divides the worldviews of the whole world into five
categories: Secular (Western), Primal (animistic), Hindu, Chinese, and
Islamic (2002). Paul Hiebert discusses different worldviews among different communities according to their different stages of “civilization,”
religious affiliations, and the era in which they lived. He writes of smallscale oral society worldviews, peasant worldviews, modern worldviews,
late modernity or postmodernity worldviews, the post-modern or glocal
worldviews, and a biblical worldview (2008). However, in the real world,
worldviews overlap. For instance, a moderately educated African Christian could live somewhere between Western and animistic worldviews.

Dualistic Worldviews and Their Historical Development
From a philosophical perspective, dualism is “the belief that there are
two coeternal principles in conflict with each other, such as matter and
form (or spirit) or of good and evil” (Geisler 1999:206). Other than Christianity, dualism exists in Platonism, Zoroastrianism, Gnosticism, and Manichaeism (206). It is also observed in world religions such as Hinduism
and Buddhism. For the purpose of this paper, a dualistic worldview is
“a split vision worldview . . . that separates reality into two fundamentally distinct categories: holy and profane, sacred and secular” (Walsh and
Middleton 1984:95).
A dualistic worldview is manifested in various forms based on the
topic and time-frame under discussion. For instance, in the classical
period, Pythagoras “taught a cosmic dualism in which matter and form
were two equal and independent ultimate principles. This led to a view of
humanity with a dualism between mind and body. The mind or soul is of
supreme importance, while the body exists merely as a vehicle to serve the
soul” (Zandman 2012:3). Zandman observed that Plato also followed suit.
Aristotle was also a dualist. This Greek philosophy was spread across the
Graeco-Roman world with the conquest of Alexander the Great.
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Unlike the Greek dualistic worldview, the biblical (or the Hebrew)
worldview is holistic. It is important to note that the focus is not on numeric categorization. Paul Hiebert writes that “there is a fundamental dualism in Scripture, that of Creator and creation. The Bible is clear—in the
beginning there is God. All else is creation” (2008:269). The dualism that
Hiebert refers to is different from Platonic dualism. The latter is ontological dualism which predicates independent existence of two entities. In the
biblical worldview, “God alone is one and eternal. All creation—angels,
humans, animals, plants, matter, and energy—is dependent at every moment on God’s ongoing creation for its very existence” (269). Hiebert calls
such dualism “contingent dualism.”
The early church was birthed and grew in a mixed culture of the dualistic and holistic worldviews. Paul and the other apostles were constantly
opposing the dualistic worldviews. The fifteenth chapter of the first epistles to the Corinthians was written against the background of the Greek
thought that the body is bad and cannot be resurrected. “To the Greek the
body could not be consecrated. It was matter, the source of all evil, the
prison-house of the soul. But to the Christian the body is not evil. Jesus,
the Son of God, has taken this human body upon Him and therefore it is
not contemptible because it has been inhabited by God. To the Christian,
therefore the life to come involves the total man, body and soul” (Barclay
1975:141). The Apostle John wrote part of his epistles to defend the doctrine of Christ against the Gnostic dualism that was based on the Greek
dualistic worldview (see 2 John 7, 9).
The most vivid expression of the dualistic Greek worldview in the life
of the church was manifested during the time of the early Church Councils.
The God of the Old Testament and primitive Christianity came to be
identified with the general idea of God of Greek metaphysics; God is
referred to as Supreme Being, substance, principle, unmoved mover.
Ontology (God’s being) became more important to reflect on what
God is in Himself than to consider the relationship in which people
stand to God. Behind all this lies the notion that the abstract idea is
more real than the historical. Therefore, what pagans were really in
need of was an adequate doctrine of God. . . . The Holy Spirit became
the ‘spirit of truth’ or ‘the spirit of wisdom,’ where one’s primary interest was in the Spirit’s original being rather than activity in history.
God’s revelation was no longer understood as God’s self-communication in events, but as the communication of truths about the being of
God in three hypostases and the one person of Christ in two natures. The
various church councils were intent on producing definitive statements
of faith. (Bosch 2004:194-195; emphasis in the original)
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The patristic era church theologian, Augustine of Hippo, also believed
in the dualism of body and soul (Teske 2008:197-202). Following Aristotelian logic and supported by the church, the medieval church scholar,
Thomas Aquinas, strongly engaged himself in successfully “combining
Greek thought with Christian teaching” (Zandman 2012:4). Since then,
dualistic worldviews have moved forward with more success in taking
people farther and further away from God. The Renaissance in the Middle
Ages was typical of its embodiment. With the 17th century French philosopher, Rene Descartes, came the Cartesian dualism—the distinct mental and physical world dualism—that ushered in Deism (5). However, the
Renaissance was only a harbinger of the grand dualistic worldview era
yet to be played out on the world stage as modernism.
The Modern era, fueled by the Enlightenment philosophy, triumphed
in infusing dualistic values into every aspect of life. God was at the center of the human cosmology until the end of the Medieval era. Modernity pushed God away and put humanity at the center. “God was largely
eliminated from society’s validation structure” (Bosch 2004:263). Driven
by Francis Bacon’s empiricism and Rene Descartes’ rationalism, “people
discovered, somewhat to their surprise at first, that they could ignore God
and the church, yet be none the worse for it” (263). A dualistic worldview
was no more subtle concerning the matter of shame. God with all his supernatural manifestations and agencies was relegated to the private domain. The material word became the “real” and sensible focus of humanity. The senses, not divine revelation, became the default epistemological
facet. “Humanity derived its existence and validity from ‘below’ and no
longer from ‘above’” (263). Humanity claimed to be in control of nature,
and later came to be viewed as the “object” of analysis.
The genesis of the universe and all creation in it is no longer attributed
to a Creator God. Darwinian evolution became the cause of all existence.
Individualism took precedence over community, reason over faith. Faith
is no more in God but in humanity. Human beings are good in themselves
and do not need a Savior. In fact, Bosch observes that, in modernity “God
owed His existence to humans. Freud declared religion to be nothing but
an illusion. Marx saw it as something evil, the ‘opiate of the people’” (269).
Emile Durkheim suggested that every religious community was, really,
only worshiping itself. . . . Humans had become mature and no longer
needed God” (in Bosch 269).
Then dawned the post-modern era of our age. Greek dualism, though
still extant in many parts of the world, is being pushed aside by postmodern relativism and pluralism. The argument is no more if God exists or
not. It is that gods exist, and homage is subjective. “Postmodernism rejects
exclusive dogma or taste” (Hiebert 2008:223). A unifying grand narrative
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is no longer accepted. Diversity is the norm of the day. Truth, including
religious truth, is relative and perspectival (224).

Implications of Dualistic Worldview
for Christian Discipleship
From the above discussion, two important conclusions could be drawn. First,
there are numerous converging and diverging worldviews among the world cultures and within each of them. Second, dualism permeates almost all of the different worldviews of the world, in its different historical epochs, albeit at varying
degrees. For instance, Charles Kraft cites Burnett when he suggests that the Western secular worldview operates with Cartesian dualism, which espouses the view
that mind and matter are distinctly separate. “Matter is the only valid subject of
study. We only know what we can learn through the physical senses. Reason, not
revelation, is the final judge of what is true” (2008:110).
In all societies, the dualistic worldview that subtly shapes their perception of
the major concerns of life has significant spiritual and socioeconomic implications. The dualism that permeated the Western secular worldview gave rise to
secular humanism, deism, atheism, Marxism, and hedonism (110). Morality is
viewed as relative. Knowledge is mediated only through scientific data arising
from the perception of the senses. Religion is relegated to the private life. “The
cosmos is ‘matter only’” (110). Education, politics, and services in the public
arena are secular. Individuals take precedence over community. The ultimate goal
of businesses is profit making. Marriage rites are secular. A man or a woman can
marry either of the sexes. War is justified as long as it brings national and personal
security. Paul Hiebert captured this spiritual reality as follows:
Compartmentalization in a more subtle form finds wide acceptance in
Christian circles. Many Christians affirm Christian truth with regard
to the gospel and supernatural matters such as sin, salvation, miracles,
and prophecies, but they use scientific theories to explain and respond
to immediate ‘natural events’ such as illness, technology, and business decisions. This leads to an other-worldly Christianity and to the
secularization of everyday life. It also produces a distinction between
evangelism, which is seen as a spiritual matter, and social ministries
such as healing and education, which are left to the sciences. (2008:74)

True Discipleship Is Holistic
Unlike dualism, true discipleship encompasses all aspects of a
Christian’s life. Christ’s disciples are called upon to “present your bodies
a living sacrifice, holy, acceptable to God, which is your reasonable
service” (Rom 12:1). Dallas Willard views Christian discipleship as a life
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of apprenticeship to Jesus (1997:273). “The effect of such continuous study
under Jesus would naturally be that we learn how to do everything we
do ‘in the name of the Lord Jesus’ (Col 3:17); that is, on His behalf or in
His place; that is, once again, as if He Himself were doing it” (273). Jesus
did his Father’s will whether he was in the temple, at home, or in the
carpenter’s shop (John 6:38). His disciples are called to do the same.
A disciple’s public, family, social, economic, political, and spiritual life
should be under the Lordship of Christ. Lee Camp nicely captures how
being a disciple of Christ means demonstrating his Lordship in all aspects
of life.
Jesus of Nazareth, the Gospel accounts relate, always comes asking
disciples to follow Him—not merely ‘accept Him,’ not merely ‘believe
in Him,’ not merely ‘worship Him’ but to follow Him: one either follows Christ, or one does not. There is no compartmentalization of the
faith, no realm, no sphere, no business, no politic in which the lordship of Christ will be excluded. We either make Him Lord of all lords,
or we deny Him as Lord of any. (Camp 2008:27)

Dualistic Worldview and African Christianity
Africa is heavily influenced by the West in many ways and Africa’s
Christianity is not exempt from such influence. First, most of the early
missionaries to Africa, similar to those who went to Asia, Micronesia, and
the South Pacific, were Westerners. Second, Western Christianity was accompanied by colonialism. Third, and most recently, globalization in the
form of multi-national corporations, the internet, cross-boundary mass
communication medias (such as satellite televisions and short-wave radio), social media, international non-government organizations (NGOs),
and development and aid agencies all exert strong Western cultural influences on the young African population, including Christians.
This does not mean that Africa is only on the receiving end in the socioeconomic, cultural, and religious global “markets.” The contribution of
Africa is ever increasing. Many Western countries tap significant material resources from Africa. The continent is contributing significant labor
forces to the West in the form of visa lotteries and economic or violence-induced migrations. Recently, Africa is also contributing missionaries both
to the West and other parts of the World.
My major thrust in this article is to show that African Christianity is
being increasingly impacted by modern and post-modern dualism. This
does not mean that Africans are free from their own dualistic worldviews.
But the African dualistic worldview has its own distinctive characteristics
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(I will discuss this below). The Western dualistic worldview divides reality into secular and spiritual, temporal and celestial, and sacred and profane. Traditionally, in the lives of Africans, “religion permeates into all the
departments of life so fully that it is not easy or possible always to isolate
it. A study of these religious systems is, therefore, ultimately a study of the
peoples themselves in all the complexities of both traditional and modern
life” (Mbiti 2011:1). John Mbiti adds that, for an African traditional religionist,
there is no formal distinction between the sacred and the secular, between the religious and non-religious, between the spiritual and the
material areas of life. Wherever the African is, there is his religion: he
carries it to the fields where he is sowing seeds or harvesting a new
crop; he takes it with him to the beer party or to attend a funeral ceremony; and if he is educated, he takes religion with him to the examination room at school or in the university; if he is a politician he takes
it to the house of parliament. (2011:3)

However, the effect of globalization is changing the socio-economic
and religious life of Africans. The shift starts with the government systems. African governments are under enormous pressure from the West
to accept Western values such as Western forms of democracy. Educated
Christians mostly live within the religious-secular, sacred-profane dualistic paradigm. They are torn between their traditional roots and their newly
forming identity (2, 3). This has led to dual allegiance in many areas of life
for African Christians. An African Christian woman can ask her pastor to
pray for the success of her business. However, if she fails to bear children,
she can also easily consult the religious leader of her tribe.
In short, Mbiti is rightly warning that the way Christianity (and Islam)
does evangelism and discipleship among Africans is seriously deficient
and increasingly opening doors for development of Western tainted
dualistic worldviews. I have been involved in Ethiopian Adventism for the
last two decades. Our main approach was “drilling” propositional truths
into the minds of our hearers without giving much attention to matters
that affect them on a daily basis. After a few days of doctrinal teachings,
we anticipate conversion and then baptism. With an implicit assumption
that they now have completed their transformational process, we expect
them to demonstrate a mature discipled life. The church is satisfied by
seeing the new believers attending weekly worship services. This often
leads to low retention rates and superficial discipleship. We barely know
where they live, how they earn their living, or who their family members
or neighbors are. For a typical Ethiopian, this is so strange. It is viewed
as a passionless religion devoid of relationships. No wonder that we
baptize and the charismatic churches “disciple” them. Mbiti advises that
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the gospel we share with Africans should be able to permeate all aspects
of life (2011:3).

Dualistic Worldview among Ethiopian Christians
Ethiopia is one of the most ancient Christian nations in the world.
Christianity became the state religion in the middle of the fourth century
A.D. The Bible was translated into Geez (Ethiopic) within the same century
(Isaac 2012:59). Protestant Christianity is a recent phenomenon in Ethiopia.
Scandinavian Evangelical missionaries arrived in the late 19th century;
Seventh-day Adventist Danish missionaries came in the early 20th century;
and Pentecostal missionaries after 1950. Both the Orthodox and Protestant
Christians of Ethiopia have their distinctive dualistic worldviews.
The Orthodox Church made several invaluable contributions to the
culture and Christian identity throughout most parts of the country. At
the same time, its secular-spiritual dualistic worldview has greatly contributed to poverty and backwardness in the country. For instance, the
ubiquity of holy days keeps most rural Orthodox Christians idle for not
less than half of the month. Days are assigned for saints and angels. There
are at least three holy days designated to honor Mary in a month. Members of the Holy Trinity have their distinct holy days. Farmers are not allowed to farm on any of those days. Any person involved in laborious
work on those days is anathematized and evicted from the local fellowship. Such people cannot be buried in the church graveyard. No wonder
why many Ethiopian farmers are poor. This excessive idleness stems from
the Church’s philosophy that views work as secular.
The Ethiopian Orthodox Church also contributed to many syncretistic
practices. For instance, the lowest priestly order in the hierarchy of the
church called dabtaras often involve fetish practices and divination (Isaac
2012:95). The dabtaras are known for providing protective amulets against
the evil eye and evil spirits. “For protection against these and other spirits, everybody carries amulets, which are magical prayers and formulae
written by priests on scrolls or in little booklets and carried in leather
cases around the neck and arms, and Muslims will be found wearing
these Christian amulets as well as others obtained from their own holy
men” (Trimingham1965:28). A relative of my close friend lost her mother
recently. I had the chance to visit the suffering old lady from a protracted
debilitating illness. As modern medicine failed to provide the much needed cure, her daughter, I was told, reverted to the syncretistic practice of
dabtaras. Though a staunch Orthodox Christian, she received some special
“medicine” from Gojjam, a distant province. The so called “medicine” is
alleged to be a piece of hyena’s skin. She burned the “medicine” so that
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the smoke would drive out the alleged evil spirits, or reverse the harmful impact of the evil eye. The dabtaras also provide amulets that “attract”
wealth and success.
Asceticism in the Ethiopian Orthodox Church is an outgrowth of Greek
dualism the church adopted long ago. Rich Hansen holds that the Orthodox Church elevates “asceticism as the highest form of spirituality and [esteems] monks and priests as being above ordinary believers” (2015:138).
Many of their devout followers “flee the world” and lead monastic lives,
with monasteries situated all over the central and northern part of the
country. Herm Zandman rightly argues that asceticism is contrary to the
teachings of Jesus and the apostles, for Christians are called to live in the
world, without being of the world, and serve as light and salt of the word
(Matt 5:13-14; John 17:15) (2012:3). He also recognizes that the monasteries
were used by God providentially to copy the Scriptures and preserve the
threatened Christian culture from the Greco-Roman world (4).
Such syncretistic practices that arise from dualistic worldviews are not
unique to the Ethiopian Orthodox Christians. Protestant Christians, including Seventh-day Adventists, are victims of the same beliefs that are
often manifested in dual allegiance. Hansen (2015:138-141) discusses the
Ethiopian Evangelical dualistic worldview, its sources, and impacts with
considerable depth. Hansen asserts that “a majority of Ethiopian Evangelicals have a dualistic worldview” (138). He noticed this when he served as
a professor of systematic theology at the Evangelical Graduate School of
Theology in Addis Ababa. His students came from all over the country. He
lists three sources of a dualistic worldview among the Ethiopian Evangelicals (and I believe the same sources have shaped Adventist values) as: the
Ethiopian Orthodox Church, the theology they received from Protestant
missionaries, and the Communist Derg regime (138).
Hansen discusses the dualistic worldview employing four worldview
themes. The first one is “attitude towards creation and material reality.”
He observed that his Ethiopian Evangelical students see their hope only in
a future non-materialistic utopia. They disdain the materialistic world as
an object of destruction (138). The result causes them to ignore the physical environment, including personal hygienic care. Second is an “attitude
towards work.” The study showed that secular work is seen as serving a
worldly master, the Pharaoh. Only full-time ministry is viewed as pleasing to God. The third worldview theme Hansen studied is the “attitude
towards society.” Many Ethiopian Evangelicals (and other Protestants, including Adventists) have very limited involvement in public and societal
affairs, particularly politics. Orthodox Christians and Muslims are very
active in politics, and compete for political and public offices. But Protestants avoid such responsibilities as much as possible. They regard them as
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this-worldly affairs that do not concern them. “Attitude towards spirituality” is the fourth worldview theme Hansen studied. He observed dangerous dualism in this area among his Ethiopian students. Reason and faith
are divorced. Christians are encouraged to accept teachings or arguments
without questioning or reasoning. It is viewed as “having faith.”
Dual allegiance, which “is the condition of those who pledge allegiance
to Christ but retain their previous allegiance to traditional power sources
mediated by traditional religious practitioners such as shamans, medicine
men/women, diviners, fortune-tellers, and priests” (Kraft 1996:201) is one
big way through which a dualistic worldview is manifested. For instance,
I was amazed by the level of suspicion existing among Adventists residing around my birthplace with regards to the possibility of being attacked
by people with an evil eye. They call them buda. This suspicion is not only
between Adventists and followers of other faith traditions but also among
fellow Adventist believers. They believe that one can be an Adventist and
at the same time a buda who can hurt people with an evil eye. I was told of
an Adventist believer (a person I know) who was suspected by the whole
village community as being responsible for the death of a man. The man
actually died by an attack from a bull. But the community (Pentecostals,
Evangelicals, Orthodox, and Adventists) believed that the Adventist lady
was the culprit. I have heard several times from many Adventists and nonAdventists that they believe that some people accumulate wealth through
sorcery or secretly keeping a python.
There is a standing dilemma and tension among the Oromo Christians
in Ethiopia at this time. The dilemma is whether it is right or wrong for a
Christian Oromo to participate in the grand annual Oromo festival, the Irrecha. The Irrecha is an annual festival of the Waqeffana religion, an ancient
Oromo traditional religion considered as an Oromo thanksgiving day
. However, the long history of political suppression of the Oromos, the
largest ethnic group in East Africa, led to viewing Irrecha as the emblem of
the Oromo cultural and political freedom. Consequently, there is a strong
resurgence of the Irrecha celebration of late. Over a million Oromos—both
Christian and non-Christian—pour into Bishoftu Town during the first
week of October. The celebration espouses both religious and political intonations. Can Christians participate in a celebration officiated religiously
by the priests of the Waqeffana religion? Some think it is outright idolatry,
while others opt to contextualize it. The debate continues.
In general, these dualistic worldviews affected our disciple-making
process. Ermias Mamo, an Ethiopian Evangelical scholar observes that “in
many churches [in Ethiopia] discipleship is a program for new converts
that is classroom-based and cognitively focused” (2017:45). This is more so
in the Adventist Church as our discipleship is more of a cognitive training
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focusing on propositional truths (Bauer 2016:186). We assume that a person who knows the doctrines has become a mature disciple. But the true
sign of discipleship is a transformed life. With the present approach, “one
can easily get away with putting on a mask during the instruction hours
and continuing to live a double life” (186).

Impact of a Dualistic Worldview on Public Life
In the Old Testament, God was the Monarch and the leaders of his people and they were his servants. As nicely stated by Ellen White (2010:9),
“for the Lord’s portion is His people; Jacob is the place of His inheritance”
(Deut 32:9). Not only the nation of Israel, whom White calls “the Vineyard
of the Lord” (9-11), but also other nations belonged to Him. “‘For from the
rising of the sun, even to its going down, My name shall be great among
the Gentiles; in every place incense shall be offered to my name, and a
pure offering; for my name shall be great among the nations,’ says the
Lord of hosts” (Mal 1:11).
Kings were supposed to act as prophets and spiritual mentors of their
people. They were anointed and appointed by God. Even among the other
nations, writers of the Bible believed that God appoints or deposes kings.
Nebuchadnezzar, the king of Babylon, was God’s servant (Jer 25:9). Cyrus
the Persian king was “God’s anointed” (Isa 45:1). God’s people, therefore,
were to be “subject to the governing authorities. For there is no authority
except from God, and the authorities that exist are appointed by God”
(Rom 13:1). Christians were to pray for the governing authorities (1 Tim
2:1-2).
This does not mean that God’s people would accept the vices of ungodly rulers. The Bible recorded many instances where God’s people had to
stand against injustice, immorality, and idolatry. Samuel confronted Saul.
“But Samuel said to Saul, ‘I will not return with you, for you have rejected
the Word of the Lord, and the Lord has rejected you from being king over
Israel’” (1 Sam 15:26). Nathan rebuked David for his brutal murder of an
innocent man. “You are the man!” said Nathan to King David referring to
the unjust man in his parable who deserved God’s judgment (2 Sam 12:7).
Mordecai refused to pay homage to Haman (Esth 3:2). The three Hebrew
boys refused to worship Nebuchadnezzar’s image of gold, thereby defying the king’s order (Dan 3:8-30). In the New Testament, John the Baptist
rebuked King Herod for taking his brother’s wife (Matt 14:1-12).
The dualistic worldview of our era separated public life from private
life. States became secular. Many Christians, particularly Protestants came
to consider politics as a matter out of their circle of concern. It is widely considered unchristian to be a politician. In my country, I never saw
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religious leaders expressing disapproval of the governments’ killing of
innocent people or corruption by public offices (I share this blame for I
was a church leader). The only exception is the recent personal, not official church statement, by Abuna Mathias, the Patriarch of the Ethiopian
Orthodox Church. He condemned, on social media through a smuggled
recorded speech, the shocking rapes and killings perpetuated against the
people in the northern part of Ethiopia. The Inter-religious Council of
Ethiopia, of which my church is a founding member, never had the courage to do so. To my knowledge, the Council neither denounced the horrible killings and shameful rapes that embody the current Ethiopian civil
war, nor called for cessation of hostilities.
I envied the Justice and Peace Commission of the Church of the Nyayo
Province of Kenya that issued a pastoral letter to President Moi’s government in 1992: “Fear was the order of the day and before very long that
fear became a new culture in the national life—the culture of fear. Other
institutions which were critical of the government were also intimidated
and some succumbed to silence. In the final analysis it appeared as if only
the Church and the Law Society had the courage to speak on behalf of the
people” (Benson 1995:177, emphasis in the original).
Lack of such courage based on a dualistic worldview has significantly
impacted Christian discipleship. The dualism is palpable among Ethiopian Adventists. I remember how I was shocked on my first international trip in 2002 to Nairobi, Kenya, when I saw Adventist pastors reading
newspapers. I was a church employee but thought that reading newspapers was political. Hansen notes the negative implications of the sacred/
secular dualism he observed in his Ethiopian study. “Rather than viewing
government, politics, music, the arts, or science as God-given and therefore good structures of life that can, however, be misused, the dualistic
worldview sees them as inherently evil” (2015:139).
Though I, following my church’s stance, do not encourage direct political involvement of the church and its ministers, I think the entire Christian
community should take up their responsibility of demonstrating moral
standard among their communities based on biblical principles.

Christian Education and Dualistic Worldviews
Christian education can be and should be a bone of contention in the
cosmic conflict. It is the process that both God and Satan use effectively.
Ellen White succinctly puts why this is so:
True education means more than the perusal of a certain course of
study. It means more than a preparation for the life that now is. It has
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to do with the whole being, and with the whole period of existence
possible to man. It is the harmonious development of the physical, the
mental, and the spiritual powers. It prepares the student for the joy
of service in this world and for the higher joy of wider service in the
world to come. (1903:8)

Note that this quotation suggests that education is critical for Christian
discipleship. First, it is a means of preparation for eternal life. Second,
it deals with the whole person throughout their entire life. Third, it prepares people for service to their fellow humans and to God. But few areas
of societal life are as impacted by a dualistic worldview as education is.
Most missionaries established schools both as a means of evangelism and
educating people for society. I became an Adventist in a mission school.
At present, it is almost illegal to teach religion in the church schools in my
country. Such a restriction is based on the dualistic worldview that the
government follows. Curricular theories are mostly secular and operate
within the “scientism” framework—the belief that the scientific method
is the only method of discovering truth, “a claim that is patently false”
(House and Jowers 2010:8). Evolutionary theory, not theistic philosophy,
undergirds almost all the educational curricula. The senses and reason,
not the Word of God, have become the epistemological authorities. Cognitive academic excellence is the focus at the neglect of holistic training.
How does this affect discipleship? “In the highest sense, the work of
education and the work of redemption are one, for in education, as in
redemption, ‘other foundation can no man lay than that is laid, which is
Jesus Christ’” (White 1903:30). Discipleship is about education and mentoring. Jesus commanded his disciples to “teach” the new believers “to
observe all things that I have commanded you” (Matt 28:20). How can a
young, tender mind that is continuously indoctrinated by atheistic philosophy become a committed follower of Christ? It is a very difficult task.

Dualistic Worldview and a Christian Work Ethic
In the contemporary society, work is treated as “secular.” Priests, pastors, and evangelists are supposed to be full-time “spiritual technocrats,”
while the church members are engaged in “secular” work. “Very few
people instinctively think of business as morally good in itself” (Grudem
2003:11). Such a view is contrary to the holistic biblical worldview. Paul
was preaching the gospel while supporting himself as a tentmaker (Acts
18:1-3; 20:33-35). He further encouraged church members to be hard workers (2 Thess 3:8-13). The present-day dualistic worldview and attitudes
towards work raise many questions: Can good Christians be business

2021, vol. University,
17 no. 2
Published by Digital Commons @ Andrews
2021

13

58

Journal of Adventist Mission Studies, Vol. 17 [2021], No. 2, Art. 6

people? If so, in what kind of businesses can they become involved? What
should be the ultimate goal of a Christian business person? Can pastors or
their families own businesses? How is work related to worship?
In Ethiopia, dualism is evident in the way Christians dichotomize work
as “spiritual” and “secular.” The Ethiopian Orthodox Church is known
for its mendicant to-be-priest young disciples. I think that has contributed to the widespread “begging business” in the country. Among many
Christians, poverty is viewed as a virtue. The rich are considered as suspects of sorcery in some parts of the country. Rich Hansen notes that “for
[the] majority of [Ethiopian] Evangelicals, ‘full-time Christian work is often defined solely as working within church occupations” (2015:138). His
students thought that working outside the church was like working for
“Pharaoh.” I had a more or less similar view until recently. My real-life encounter illustrates this well. A pastor friend once came to my office. At the
time I was serving as one of the leaders of the Adventist Church in Ethiopia. He told me that he was retiring from full-time church employment
to start a supporting ministry along with a family business. I challenged
him that it was wrong to think of a family business and leaving full-time
“sacred” work of the church. He laughed at me and challenged me. Today,
he is engaged in a very rewarding work while serving God much better
than when he was a full-time church worker.
In such a dichotomous view, public and professional services are not
considered as serving God. This denies Christians the golden opportunity
of witnessing to Christ in their daily life at their place of work. More importantly, this led to a double life among Christians. It is widely assumed
that Christian public servants are as much involved in corruption as nonChristians. Moreover, many Christians are more and more involved in
ethically questionable businesses. For instance, in East Africa, growing
and trading Khat has become a big challenge among Seventh-day Adventists and other Christians. Khat is an addictive plant that has deleterious
socioeconomic and health consequences. Its tender leaves are chewed by
millions of people in Ethiopia, Kenya, Djibouti, Yemen, and Somalia to
stimulate the mind. Governments consider khat businesses as one of the
major sources of livelihood for their citizens and generators of tax revenue
and foreign currency. Christian involvement in this business was unthinkable a few years back, yet churches have been reluctant to make an official
statement against khat growing, trading, and chewing for the governments see such a move as national economic sabotage.
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Dualistic Worldview, Evangelism, and Social Responsibility
Christ’s primary mission here on earth was to “seek and save that
which was lost” (Luke 19:10). But he also declared that he ushered-in the
kingdom of God by preaching the gospel to the poor, healing the brokenhearted, proclaiming liberty to the captives, recovering sight to the blind,
and setting at liberty the oppressed (Luke 4:18). He asserted that he came
so that “they may have life and that they may have it more abundantly”
(John 10:10). By all standards, Christ’s mission was holistic. The Bible’s
emphasis on supporting the poor and upholding justice is very instructive
in this respect (Ps 82:3-4; Mic 6:8). It says, “Speak up for those who cannot
speak for themselves, for the rights of all who are destitute. Speak up and
judge fairly; defend the rights of the poor and needy” (Prov 31:8-9).
Unfortunately, the church of God often succumbs to the dualistic
worldview and focus on “evangelism” at the expense of its social
responsibilities. This is rooted in the medieval church’s emphasis on the
ontology of God rather than on his acts in history (Bosch 2004:194). Great
emphasis is put on delivering propositional truths and inviting people to
become members of the local church fellowship. Numerical growth is the
measure of success (Doss 2018:272). It is easy to forget that “evangelism . .
. is not the whole of the Christian mission. It is only a part of the mission”
(Moffett 2009:598).
The church’s social responsibilities are completely forgotten at worst
or partially attended to at best. Hansen notes that the Ethiopian Evangelical churches mostly confine their services to “preaching, healing, and
evangelism,” relegating other social responsibilities—the “secular” activities—to the government or the NGOs (2015:139). Similarly, the Seventhday Adventist churches in Africa mostly relegate community services and
relief activities to the Adventist Development and Relief Agency (ADRA),
which generates almost all of its funds from international secular donors,
and provides services by salaried professionals.The recent trend of preevangelistic campaigns using community services falls short of what Ellen
White calls “disinterested benevolence” (1948:516).
Adventists barely speak up against injustices perpetuated in the society
by individuals, groups, or governments in the name of avoiding political
involvement. The Seventh-day Adventist Church is especially susceptible
to this. Gender equality, women’s empowerment, child labor, human
trafficking, environmental degradation, and oppressive government
policies are often relegated to activist groups or international institutions
such as the UN Human Rights Commission. Major publications on
mission by the church’s scholars barely touch on social responsibilities. An
exception to this is Rudi Maier’s comprehensive book, Church and Society:
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Missiological Challenges for the Seventh-day Adventist Church (2015). Without
a doubt, such indifference damages the image of God when the church
claims to present a total picture of Christ to the world. Christianity loses
its “light and salt” influence, and its evangelistic edge is severely blunted.

Dualistic Worldview and Christian Ethics
Christian ethics is touched upon in the above discussions. I will only
add a few details here. George Knight is correct when he writes that “the
absolute basis of Christian ethics is God” (2016:38). Guided by this underlying assumption, Christians are expected to demonstrate love and justice.
This includes, but is not limited to, admonishing, correcting, and resisting
immorality in all of its forms. In other words, Christians have a huge responsibility of demonstrating bible-based moral standards in their society.
A dualistic worldview has significantly affected Christian ethics. The
church is seriously challenged not only for its silence with what happens
in the world, but also for the serious moral deficiencies manifested in its
systems. Corruption, nepotism, racism, tribalism, sexual and other gender-based violence, child abuse, women’s rights abuses, substance abuse,
disguised slavery, and many other immoral activities are seen among the
members of contemporary churches. Michelet William observes that the
Adventist Church is “criticized for keeping silent in the face of social injustices in many contexts in the past, especially under totalitarian regimes
such as Nazi Germany, communist Russia, the apartheid regime in South
Africa, and the genocide in Rwanda” (2017:1). I am afraid much has not
changed since. In most cases, Adventists still remain silent in the face of
blatant moral violations.
Like in many parts of the world, corruption in its many forms has become a huge challenge for Christians in Africa, including Seventh-day
Adventists. Mamo laments that corruption and embezzlement of public
funds is equally or even more prevalent in a mostly Protestant zone in the
Southern region of Ethiopia where 75 percent of the public officials are
Evangelical Christians (2017:23-24).
Tribalism is another area where double standards are widely manifested among Christians in Africa. In the West similar trends are manifested
in the form of racism. Christians are not ignorant of the biblical truth that
all humans are created in the image of God and are objects of Christ’s love.
Nonetheless, tribalism runs through the veins of many African Christians.
For instance, political elections and church elections have a strong tribal
tenor on the continent. Election-related issues that recently took the Adventist Churches in Kenya and Burundi to court have strong tribal orientations, if not directly rooted in it. The direct and active involvement of
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an Adventist church leader in the Rwandan genocide was a huge public
shame to the Adventist Church and the cause of Christ. Adventists have
killed fellow Adventists in tribal clashes in Kenya and Rwanda simply because they were from the wrong tribes (Shumba 2009:81). “Tribal loyalty
often seems to override spiritual identity” (80). Among John Shumba’s
interviewees, “one pastor indicated how uncomfortable he felt working in
a location away from his home region. By virtue of belonging to another
ethnic group, he was viewed as a foreigner” (74). Shumba further notes
that clan and ethnic clashes are common among the church leadership in
the region, affecting leadership selection, discipleship, and the sites for
administrative offices (74, 75, 79, 80). I have also witnessed this several
times in the church in Ethiopia.
No doubt such dualistic worldviews observed in Christianity greatly
affect Adventist mission to the major world religions such as Islam. Muslims prioritize their commitment to Allah as more important than to their
tribes, to their work, families, or to their governments. Their religious
identity is conspicuous whether they are at home or at work. They keep
their prayer times regardless of where they find themselves. Though Islam
is not free from dualism, reaching them with the Good News about Jesus
will require genuine spirituality that is evident in all aspects of life.

Toward a Holistic Biblical Worldview
In trying to describe and thus solve the apparent tension brought about
by dualistic worldviews in Christianity, Hiebert proposes employing both
synchronic2 and diachronic3 analytical approaches. In this holistic approach, he uses the analogy of blueprints among others. “As Christians we
hold that this master blueprint is a biblical worldview that helps us see the
big picture of reality presented in Scripture and in nature” (2008:75). This
blueprint, the biblical worldview, lays the theistic philosophical foundations upon which all our cognitive, affective, and evaluative perceptions
and actions are built. It provides a framework through which Christians
view both the natural and spiritual realities as a composite whole. From
the diachronic analysis perspective, the biblical worldview tells the Bible’s
grand narrative that begins and ends with God. “The blueprint begins
with God of the Bible and includes the reality of an orderly creation, humans shaped in the image of God, the fall, redemption through the death
and resurrection of Christ, and eternal life in Him. The fullest expression
of this worldview is found in the New Testament and in the teachings of
Jesus” (75).
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Worldview Transformation
A dualistic worldview often arises from failure to address issues at
the worldview level. People’s allegiance is to what is at the core of their
worldview. They remain loyal to their priorities in life. They act to answer
the life questions that arise from worldview priorities. Such primary commitments could be “to another god, to family, culture, self, the religious
system itself, or to any of thousands of other possible allegiances” (Kraft
1996:200). Such irregularities in commitment are prevalent in all cultures.
In Christian discipleship, overcoming all the consequences of a dualistic worldview discussed in this paper (and the many other consequences not discussed here) cannot happen without transforming the existing
worldview. The goal is to help each person be transformed through the
power of the Holy Spirit, and to help them embrace a biblically-shaped
worldview. Bruce Bauer rightly observes that this is a very long process
(2016:188). Believers from other world religions such as Islam go through
a very similar process.
The “fast-food approach to evangelism,” to borrow Bauer’s words,
cannot produce such results. Rather, they produce “members who often
look like Adventists on the outside, but in times of crises or when they are
away from the church, these members revert to their old ways of living because they have not spent enough time allowing God’s Word to transform
and re-shape their worldview” (188). The good news is that worldviews
can be transformed. The Seventh-day Adventist Church believes that it
has a holistic approach to life. It is by recognizing the need to live beyond
a dualistic worldview that the church added its latest fundamental belief:
Growing in Christ. As we grow in Christ, “His constant presence with us
through the Spirit transforms every moment and every task into a spiritual exercise” (Seventh-day Adventists Believe 2005:149, 150).

Steps of Worldview Transformation
The bottom-line question is, How do worldviews change? I believe that
understanding the biblical model of discipleship and using appropriate
social science tools such as anthropology are key steps. In a biblical model
of discipleship, life starts with death—death to self as Jesus indicated in
John 12:24 (Seventh-day Adventists Believe 2005:153). But such a death to self
cannot be achieved with human power. It is the outworking of the Holy
Spirit (154). Hansen has a similar conviction (2015:140).
Even those who think that they have surrendered their lives to Christ
a long time ago but who are guided by a dualistic worldview need to surrender their lives afresh to the power of the Spirit (Rom 12:2). But they
Journal of Adventist Mission Studies
https://digitalcommons.andrews.edu/jams/vol17/iss2/6

18

Besha: Dualistic Worldviews: Implications for Discipleship

63

need to be made aware of their dualistic worldview for worldviews are
largely subtle and often worldview values are not even realized. Hiebert
suggested three steps (plus one) to transform worldviews (1997:85) and
Kraft suggests an alternative but closely related process of worldview
transformation (1996:347-353). First, there should be a careful study of the
cultural issues under consideration. Hiebert (2008:319) terms the process
“‘surfacing’ the worldview to conscious awareness.” Knowledge of cultural anthropology is a huge help here. For instance, a Christian anthropologist, Charles Kraft (1997:63-65) succinctly summarizes the six worldview universals or broad themes that need to be considered in worldview
studies. Hiebert studies worldview under three broad themes: cognitive,
affective, and evaluative themes (2008:26). The first step does not solve
dualistic worldview problems. It only audits the major worldview themes
to show their significance.
Second, the Christian community must carefully search the Bible concerning the identified worldview themes (Hiebert 1997:85). Bauer calls
this step “a new explanation of reality” (2016:189). The Word of God
serves as the sieve that separates the “chaff” from the “wheat.” The third
step is correcting the unbiblical (dualistic) worldview values by applying
the learned biblical principles to the life of the believers. In addition to
the three steps, Hiebert added a fourth step in his later writing: creating
living rituals (2008:322-324). The church investigates and applies all the
four steps as a hermeneutical community (Hiebert 1997:85). It is critically
important to note that this is not a “crash course” event. It should be an
ongoing process. Neither do the three steps take place in a clear chronological progression. The process is a going back and forth exercise as issues come up. It should be the culture of the community of believers to
keep the process going.
Kraft’s three encounters (truth encounter, power encounter, and allegiance encounter) need to be given serious attention in this process
(2009:445-450). Knowledge of the truth alone will not solve a person’s domestic or economic problems. A truth encounter alone cannot protect the
believers from demonic oppression. Through prayer and service to others,
believers should see the power of God at work. Healings, dreams, visions,
exorcism, etc., are a few examples of power encounters. Moreover, in addition to the truth and power encounters, members should be helped to
come to the level of willfully committing to Christ (allegiance encounter).
The end product will be a committed Christian with a biblically-shaped
worldview. Such disciples have not completed their Christian growth.
However, as Kraft puts it, they have become mission-minded mature disciples who have a “growing relationship to God and His people” (449).
Social science tools such as communication skills (Kraft 1996:250-253),
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anthropological knowledge (McQuilkin 1996:169-172; Hiebert 2008; Kraft
1996), and understanding human psychology enhance the whole process
of worldview transformation. Most importantly, the need for prayer for
the power and guidance of the Holy Spirit through the entire process can
never be over emphasized.

Conclusion
This study revealed that dualistic worldviews are not only ancient but
also contemporary. They have not only affected Christian discipleship
during medieval times but are still seriously impacting our postmodern
world. Because of dualistic worldviews, many Christians dichotomize
work as secular and not spiritual. They live double lives, wearing different
faces at home, at church, and in the public arena. Racism, tribalism, corruption, and many other immoral behaviors are seen among Christians.
Some attend church on Sabbath but revert to visiting witch doctors, shamans, or sorcerers in times of crises. Young people study secular curricula
that has a greater hold on them than the biblical worldview. Then shallow
discipleship allows for dualistic worldviews to persist in the church.
Such dualistic worldviews are robbing many Christians of the opportunity of witnessing for Christ in “the market place.” However, worldviews
can and must be transformed. Based on Paul Hiebert’s process of worldview transformation (1997:85; 2008:322-324), the four continuous and
recurrent steps exercised by a local church as a hermeneutic community
could help develop biblically-shaped worldviews among its members.
These steps include studying the culture, studying the Bible with attention
to the cultural issues in question, applying the learned biblical principles,
and developing living rituals to sustain the transformed worldview.

Endnotes
See, for instance, Emile Durkheim’s “The Elementary Forms of Religious
Life” (1995) who writes that “whether simple or complex, all known religious beliefs display a common feature: they presuppose a classification of
the real or ideal things that men conceive of into two classes—two opposite genera—that are widely designated by two distinct terms, which the
words profane and sacred translate fairly well” (Durkheim 1995:34)
2
Synchronic Analysis, according to Hiebert, views reality “through a
slice of time, examining the parts and how these relate to one another”
(2008:71). It tries to study and solve life problems in a specialized fashion.
For instance, studying nature by compartmentalizing into various disci1
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plines such as biology, chemistry, geography, sociology, anthropology, history, etc. The major limitation of the synchronic approach is focusing on
the details at the expense of the general and overlooking the ever-changing nature of humanity and its culture.
3
Diachronic Analysis: views an individual, a community, and a nation
from a comprehensive human history in a given period of time. It recognizes the uniqueness and idiosyncrasies of individuals and groups and
tells their specific stories. However, it is lacking in depth and specialized
analysis that the synchronic approach does (Hiebert 2008:71-72).
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